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SUMMARY
AN EVENT: The Centenary of Duquesne University.
DOCUMENTATION: Views on the "1/D" of the
Generalate Team expressed by some confreres.
NEWS: Generalate Team -Appointments - Chapters France - U.S.A./Mexico - Angola - Canada - Europe Our Jubilarians - Our Dead.

An Event:

1878-1978
THE CENTENARY OF DUQUESNE UNIVERSITY
Duquesne University was founded by Splrltans in
1878 and has been under their direction ever since.
Father General will be attending the Centenary celebrations from Oct 1-8. He will be accompanied by
Father G. Walsh, a former vice-President of the
University and now an Assistant General in Rome.

Duquesne University owes its foundation to the expulsion of the religious orders by Bismarck during the
Kulturkampf (1872). Amongst those banished were six
German Holy Ghost Fathers who sought refuge in the U.S.A.
There, the Bishop of Pittsburgh invited them to establish
a secondary school for boys, which was opened to forty
students and seven priests on Oct 1, 1878. It was known
as the "Pittsburgh Catholic College of the Holy Ghost"
and was located on the second floor of a building shared
with a Scotch Presbyterian tailor and a German Lutheran
baker: modest and ecumenical indeed!
Within four years, the school obtained State recognition and the power to confer the usual diplomas. At once
a search began for larger and more suitable accommodation and grounds. A site was found on a high hill overlooking downtown Pittsburgh. The terrain was difficult.
Thus, it was decided to build upwards the five-storey
building, long the highest in the city and to-day the
Administrative Centre of the University.
By the turn of the century there were 300 students
enrolled. They were educated by priests trained in France
and Ireland in the tradition of the Medieval Church Universities:
men of firm discipline, exacting in standards of academic
achievement, convinced of the value of physical fitness.
They aimed to turn out "cultured gentlemen" for the professions: L.aw, Medicine, the Church. A knowledge of the
Greek and Roman Classics, a clear mind, excellence in
vocal and written expression, a healthy body and a sound
code of Christian Ethics were tools sufficient to conquer
the world!" The age of specialisation in American Universities
had not yet begun. While ever-ready to adapt to modern
needs, fundamentally Duquesne has remained true to its
original philosophy of a liberal education, whose values
American Universities in general are orily now discovering.

Unaided by the State, forced to subsist on its own
resources, influenced by a Spartan European tradition, the
physical setting of the campus and buildings of Duquesne
were very limited. Nonetheless, when Father M. Hehir
became President in 1899 he did not hesitate to institute
scholarships for deserving students of inadaquate means
in the Pittsburgh area. Many of the University's most
successful alumni owed their opportunity in life to this
truly Spiritan initiative.
In 1911, the College achieved University status with·
the right to confer higher degrees. It was then the name
was changed to "Duquesne University of the Holy Ghost",
after the Marquis Duquesne, the builder of Fort Duquesne
and the Governor-General of New France (Canada): he
was the first to introduce Catholic observance to Pittsburgh.
To-day the campus has grown from 13 to 39 acres;
the buildings have been renewed and expanded to receive
the present total of 7000 students and 400 professors.
The physical plant is valued at 70 million U.S. dollars. More
importantly, from the original school (now the College of
Arts and Science) has evolved the Graduate School (for
Master's and Doctoral degrees); the Schools of Law (1911);
of Business and Administration (1913), of Pharmacy (1926);
of Music (1926); of Education (1929) and of Nursing (1937).
Duquesne has variously been described as "the University
with a heart" and the "poor man's University." Certainly
it has always had a welcome for those discriminated against
because of race, colour or religion. When the doors of
other Universities were closed to Jews, Negroes, even
women, Duquesne welcomed them and produced from their
midst those who overcame the barriers raised against
them. The first Negro to be appointed a District Attorney
in the U.S.A. was a graduate of the Law School of
Duquesne!
The spirit prevailing the University is that of Spiritan
simplicity and absence of affectation: at all levels there
is a refusal to take oneself too seriously, to claim privilege,
to under-estimate the unique value of each person. This
overflows in a generous availability to human needs and
courageous efforts to meet them. It is this perhaps which
makes it unique in its type: a home of learning rather
than a mere academy: a place worthy of the dedication
of those who teach and of the affection of those taught
within its halls.
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Documentation :
THE VIEWS OF SOME CONFRERES
ON THE " 1/D "s PUBLISHED BY
THE GENERALATE TEAM.

1/D 12

A more International
Congregation

From time to time the Information Service or individual AssistantsGeneral receive letters concerning one or other issue of 1/D. As
correspondence does not appear to be.a charlsm of Spiritan missionaries,
these letters are much appreciated.
While few write when in agreement, we have on file some letters of
approval and sncouragement. We gratefully acknowledge these but
we have thought it more important to allow the General Council the
right of reply to some of the letters which expressed criticism. Opposite
the title of the Issue of /ID challenged we shall try to set out the exact
passage questioned, in our opinion. (Publisher's note)
The more International the Congregation becomes, the more It wlll
be possible for African, American and European Spiritans to live and
work together in apostolic teams ... "

"The advantages of working with close friends are
Immense, and the more difficult the apostolate the greater
the comfort and encouragement that are derived . . . Men
from different cultures think differently, work differently
and relax differently". (A Principal Superior).

Some of the strain and difficulty of missionary
work is due to the fact that missionaries of the same
language and culture often unconsciously close
themselves off :from the culture in which they work.
From this arise tensions and sometimes bitter confrontation with the indigenous clergy. A missionary
who works in a culture other than his own is called
upon to live in community with the people. If he
regards the people he is sent to evangelise as only
the object of his work and not also as friends with

1/D 13

Young People: ·
As In Libermann's Day

"... the call from Aranda is not unique. It Is to be heard throughout
the Spirltan family ... "
".. . our Mission is to live as poor amongst the poor . .. "

"1/D seems to convey the Impression that the young
at Aranda had nothing new to say: Llbermann had foreseen
It all . . . and he wasn't alone in that .. . Chapters and the
Enlarged Council had also foreseen It all... Aranda then
Is not a point of new departure but a call to live the
orlglnal Inspiration in the present structures of the
Congregation". (One of the young of Aranda).

It is always difficult to capture all the spirit of
any lived experience. But, it would be unfair to
accuse the Generalate Team of using the young for
their own ends. Spiritans are often accused of not
Young Spiritans at Aranda proved the contrary as
their statemements show.
Why then blame the
General Chapter of 1974 in particular for taking up
positions that the Young Spiritans themselvess
affirmed at Aranda?
" During my eleven years (In Africa) I did not live
'as poor among the poor' but as 'rich' among the poor ...
In the conditions in which we llve and work to say our
object is to live as poor among the . poor is a mockery
of the gospel . . . If we share amongst ourselves In our
communities, do we share with the Africans amongst
whom we live?... Whether we like It or not, we Western
missionaries are obliged to accept our part in the collective sin of our own peoples who are exploiting the

1/D 15

With Libermann,
at the heart of
our Spirltan vocation.

Third World... It seems to me that the Africans see us
not as 'poor among the poor' but as exploiters and as
people who seek to dominate... If we are missionaries
It .does not mean that we are not marked by the egoism
and superiority complex of Western Man. . . . I question
whether the remark, 'In the case of Splritans, this call
should be lived in community and in the midst of groups
which are the most neglected' is not motivated by
unconscious paternalism . .. " (A missionary from Africa
at present serving In his Province.)

If people say that we are exploiters, that we seek
to dominate, that we fail to share, that we are egoists
with a superiority complex, it may well be true;
let us take such criticism to heart and correct ourselves
as best we can. Original sin however is not a monopoly of' Western Man': "Both Jew and pagan sinned
and forfeited God's glory, and both are justified
through the free gift of his grace by being redeemed
in Christ Jesus " (Rom. 3; 24). We should not allow
ourselves to]all into a ·kind of missionary masochism.
In the long run it matters little what people think
of us or say about us: what is expected of us is
that we be found worthy of our trust; we should
not even judge ourselves (cf. 1 Cor. 4; 1-4).

" ... this fundamental mission will not be confused with any one or other
of his geographical locations ... "
" ... If a people which is poor in material goods lives in a Christian
manner, It Is not part of the Congregation's project. Similarly, if a
people which is poor In spiritual goods has a satisfactory life materially
speaking, It does not form part of the Congregations's specific end either ... "

"The main thrust of the article Is to blur the difference
between Mission and Missions, and I cannot help wondering if this Is intended to provide some kind of justification
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whom he can share at deeper level, his m1ss1onary
attitude is deficient. He needs also friends who do
not share his cultural prejudices. Before leaving for
Angola, a young Spiritan wrote, "As one destined
to become part of such a team I expect to suffer
from isolation, having no one else of my own cultural
background with whom to relate. In situations where
the missionary group is all of one culture, people
experience community as a relaxation after their work
which exposes them to a foreign culture. As a member
of an international team I will be constantly exposed
to different cultures.
International teams are an
experiment, mission trying to survive otherwise than
as a colonial accretion.
If God is with it, it w/11
survive " (MISSION '77, No. 6).

for large-scale wlth-drawal from... the mission fields"
(Nigeria).

The Chapter of 1974 moved away from a geogra-.
phical definition of mission to a concept of missionary
situations potentially in any one of the five continents
(G.A. Ch. 1), and the Council interprets CDD ·in this
light. (Cf. e.g. 1/D 8, p. 2). Nonetheless, the Congregation retains its specificity_: it is dedicated·
especially to the service of those individuals and
peoples whose needs are greatest, who are the most
neglected, those who have not heard or have only
scarcely heard the gospel message (G.A. 3). The
Congregation would not be· faithful to its missionary
vocation if it were to continue to regard as mission
fields places where the Church is more visibly present
than in Europe. In such places we should help to
make the local church more missionary by recruiting
missionary vocations. The Congregation must seek
out new missionary situations, places where today
the people are most neglected (cf. 1/D 11).
If today over half our confreres are working in
the Provinces, this is due mainly to the rising age
of the confreres and to political · circumstances.
These confreres work within the Universal Mission
which the Congregation has accepted as also its
own (G.A. 2).
But if certain Provinces are to survive they
will need help: to renew missionary animation and
to provide in the local church a sign-presence
of the Congregation's commitment to the poor.
Communities are needed which will attract young
people to works of evangelical service in the Third
World. Such communities cannot be formed entirely
of those who are retired or ill. Geographical displacement is not essential to missionary work even in

1/D 17

Life, Our Best
Witness.

the strict sense, and the text of Ad Gentes very
deliberately speaks of mission work in one's own
country and abroad (cf. A.G. 23).

"I have a problem about the paragraph 'The Poor
whom Libermann loved': there are people rich in material
goods who are completely abandoned; there are people
spiritually poor who are not abandoned. There are people
poor in material and spiritual goods who are abandoned
and others who are not... It seems to me that Libermann's
real criterion was 'abandoned '.
There are obviously
abandoned groups in certain places and situations: the
educated milieu in certain parts of Africa... African
students and workers in Europe... Also Libermann often
insisted on us being 'all things to all men' and tells
us not to neglect people who do not directly enter Into
the category of those we were intended to work with"
.
(A Provincial).

We think the Provincial has a point: Libermann's
charity was universal, like that of St. Paul: 'While we
have the chance, we must do good to all' (Gal. 6; 10).
He always insisted that the Congregation had a specific
work: it was for 'foreign and distant missions', and
for work among ' poor and despised peoples whose
needs are great and who are the most neglected
in God's Church ' (Regle Provisoire, pp. 23, 24). The
major attention should be given to those in ~piritual
and material poverty but we should not turn our
backs on others: Whether they are on the foreign
missions or in Europe, the missionaries of the Congregation should not neglect those people who do
not belong to the category of those for whose salvation
they are specially called. The should make use of
means to do good to all. The latter work however
should not be prejudicial to those to whom the Divine
Master has particularly sent them (Synopse, p. 39).

a fraternal agape is valuable and agreeable; but it has no meaning
i'! a r~al sense if it does not open up the way to a sharing of apostolic
IIfe ...
"... to pray in this way together in Community is a source of mutual
support which we all greatly need ... "

"Amongst ourselves we are good pals when we get
together for a drink, but It doesn't go much further. We
don't feel any desire to pray... The average Spiritan
like me is very individualistic. . .. can we not try to make
communities of volunteers who will agree to undertake
apostollc work based on a life of prayer together.. . If
it happens, it can only be the work of the Holy Spirit ...
who alone can give us the power both to will and to act"
(Equatorial Africa).

In the Congregation today there is a large number
of average individualistic Spiritans who want to share
with others in a community of life, work and prayer.
These Spiritans are often living in the same area
and sometimes even under the same roof. Each
one realizes that socializing over a drink is not enough,
but he waits for somebody else to take the initiative.
And here and there in the Congregation the Holy
Spirit is giving to an ·individual or a group ' both
the power to will and to act ' (Phil. 2; 13).
"This emphasis .on community and prayer, which
characterises so much of what is coming from the
Generalate and Chapters is, I believe, a symptom of a
sickness which we are unwilling to acknowledge... We
are fish out of water in the world that is being called
into existence... by history and the gospel... What
worries me Is that there is not more theological weight
in the Generalate. The retreat into pietism is a sure
sign of theological bankruptcy" (East Africa).

A Spiritan community, be it the Generalate or
a District, is made up of people of whom ' few are
wise or powerful'.
Each community, learned or
unlearned, must do its own reading of the gospel,
making use of the ministries available to it and
seeking always to listen to what the Spirit is telling
it to do here and now. In Angola, Ethiopia, South Africa
and elsewhere, Spiritans are in the making of 'the
world which is being called into existence'. Sharing
in the aspirations of their people, they are involved
in the ambiguity of the human and historical situation
and seek in the light of the gospel 'to do works
of mercy cheerfully'.
The present interest in community and prayer
is, we think, a sign that Spiritans are listening to
what the Spirit is saying to the churches. He speaks
to us through our fellow. man, petit-bourgeois or Marxist
party-leader. He speaks to us also within the Christian
community and through creation. He is also accessible
to us in prayer: "It is the same God who said, 'let
there be light shining out of darkness ' who has shone
in our mind to radiate the light of the knowledge
of God's glory, the glory on the face of Christ "
(2 Cor. 4; 6). True prayer is not pietistic; it puts
our injustice into question: 'Saul, why do you
persecute me? ' It drives us to action for our fellowman: ' Woe is me if I do not preach the gospel '.
In the building of the Kingdom, action without prayer
is as useless as prayer without action.
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NEWS
Absences of the Generalate Team.
FATHER GENERAL: mid-June to end of June, South Africa;
July-August, Brazil and Paragu·ay; mid-Sept to the end of
Sept, Spain; Oct 1-8, U.S.A./East.
FATHER GROSS: August, France.
FATHER DALY: end of August-mid-Sept, Switzerland and
Belgium.
Father THIELMEIER: June, South Africa; July-mid-Sept,
.
Brazil; October 1-8, Poland.
FATHER van SONSBEEK: mid-July I mid-August, Portugal.
FATHER WALSH: end of July / beginning of August,
Kilimanjaro; end of August/ beginning of October, U.S.A./East.
FATHER TORRES NEIVA: June / mid-July, Brazil; mid-July I
mid-August, Portugal; mid-August / end of Sept, Spain.
FATHER SOUCY: July / mid-August, St Pierre et Miquelon &
Canada.
The General Council will be in Rome from Oct. 9 until
the end of November but will be in retreat from Oct. 28 Nov. 5.

Nomination of Superiors.
The following appointments have been made: 12 May
(with effect from June 1.), Fr Maurice BARBOTIN (Guadaloupe);
20 May (with effect from the 24th), Fr Oliver ELLIS (Kenya);
6 June (with effect from August 30), Fr Gaston GAUTHIER
(Martinique, 2nd 3 years); 22 June (with effect from July 1,
for 3 years), Fr Rene CHARRIER (Superior of French-speaking
Foundation); 13 July (with effect from Sept 1), Fr Joseph
BALTH ASAR (Auteuil, extended for one year); Fr Jean-Guy
GAGNON (Canada, 2nd 3 years); Fr Christopher P. PROMIS
(Kilimanjaro); Fr Elmar GUTHOFF (Bethlehem, deceased
suddenly on July 18, R.I.P.).

Provincial and District Chapters.
Madagascar: 10-17 April 1978
Bethlehem: 26-29 June
Canada: 2-7 July
South Brazil: .3-7 July
Kilimanjaro: 3-8 July
Portugal: 1-8 August
Spain: 15-30 September.

France.
•
Since 1974, 9 Spiritan Renewal Courses have taken
place at Martain: each has been of two and a half months
duration. In a strongly community atmosphere, Fathers
Hirtz and Creac'h and a Spiritan Sister have conducted these
courses. They were of real intellectual and missionary
interest and value and were much appreciated. Of 374 who
attended, 209 were Spiritans. The Courses are now being
discontinued for at least a year. In that time a new formula
will be devised and a new team of animators prepared.
The Province of France would seem to hold the record
for this type of up-dating, so often asked for by the
Generalate Team. Since 1968, the missionary and religious
renewal of the members of the Province has been a matter
of particular concern. In the last ten years, of 400 Spiritans
following Renewal Courses, 350 were of French expression
and mostly from the Districts. The Courses followed varied
in length from the tw_o and a half months at Mortain to
one year elsewhere.
•
The original daguerreotype portrait of Father Libermann,
reputedly of 1845, has been returned to the Congregation.
Previously, there existed in the General Secretariate only
a badly-damaged copy of it. On the occasion of Pentecost,
1978, The Marchioness de la Coussaye, legatee of General
Libermann, confided the original to the Provincial of France
and it is now in the archives of the Province. General
Libermann, whose property it was, had looked after it

with great care and reverence. Taken at Amiens at a
time when the Novitiate of the Immaculate Heart of Mary
was prospering, it is anterior to the trying days of the
"Fusion" and before the illness from which he was to
die had made itself felt.

U.S.A./West - Mexico.
The first Mexican-born member of the U.S.A./West
Province, Fr Arnulfo GRADILLAS, was ordained to the
priesthood at St John's, Tucson (Arizona) on June 16.

Angola
Two Angolan Spiritans, Antonio CATANGAMBO, and
Jeronimo CAHINGA, were ordained to the priesthood at
the Cathedral of Huambo on August 6.

Canada
After a lengthy preparation under the guidance of
Fr Gaetan RENAUD, 9 students of St Alexandre's College
have spent two months on missionary work in Mexico.
They first spent a week of "total immersion" in Spanish in
Canada and another week travelling by car in Coxcatlan
(Mexico). This lived experience should help them to estimate
their suitability for community life, to know in real terms
life on the mission and to study the possibility of vocations
open to them.

Europe
According to "Mondo e Missione" (May, 1978),
Mohammedans are distributed in Europe as follows: EAST:
U.R.S.S. 10 million; others, 8.5 million: WEST: France,
2 million; Germany, 1 million; England, 1 million; Italy,
150.000; Switzerland, 25.000. Total: 24,000,000.

Our Jubilarians
13 Oct: 65 years professed: Fr Xavier HUCK (France)
28 Oct: 65 years a priest: Fr Pierre RICHARD (France) _
28 Oct: 50 years of priesthood: Mgr Jerome ADAM (France);
Fr Eugene ANDHAUER (Canada); Fr Daniel BARNABE
(Canada); Fr Felix BOISSET (France); Fr Andre BRITSCHU
(France); Fr Pierre GRENIER (France); Fr Henri GRIMAUX
(Yaounde); Fr James HAMILL (England); Fr Robert HEYDEL
(France); Fr Ernest IZART (France); Fr Franc;:ois LE ROUX
(France); Fr Alphonse MULLER (France); Fr Albert RIEHL
(France); Fr Antoine RITTER, sen. (France); Fr Charles
SCHWARTZ (Yaounde)
1 Nov: 50 years professed: Br Gabinus STOKBROEKS
(Holland).

Our Dead.
18 May
18
21
6
10

May
May
June
June

13 June
14
17
19
13
18
30
6
10
16

June
June
June
July
July
July :
August:
August:
August:

Br Canisius BOURQUI (Switzerland): Age,
74 years.
Fr Joseph A. PAGA (U.S.A./West): Age, 64 years.
Fr Alphonse GOSSE (France): Age, 75 years.
Firmin FLEURY (France): Age, 78 years.
Br Senier LEDOS (St Pierre et Miquelon): Age,
92 years.
Fr Henry J. TTHIEFFELS (U.S.A./East): Age,
85 years.
Fr Alexandre FRANCOIS (Yaounde). Age, 68 years.
Fr Richard DALY (Ireland): Age, 81 years.
Fr Jean-Louis BEAULIEU (Yaounde): Age, 57 years.
Fr Timothy O'RIORDAN (Ireland): Age, 54 years.
Fr Elmar GUTHpFF (Bethlehem): Age, 38 years.
Fr Leonce CRETOIS (Senegal): Age, 68 years.
Fr John Mc ASEY (Ireland): Age, 73 years.
Fr John JACKSON (England): Age, 60 years.
Fr Patrick DOYLE (Ireland): Age, 80 years.
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